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Corona Torah 1 
28 Adar 5780      2020-3-24 

By Rav Baruch Rubanowitz 

Introduction 

There were a number of recurring halachic queries that I received that may be of general public 

interest. Below are some of the questions and his answers. Presently I service associates of Kol 

Rina in Yerusholayim and KYS in Johannesburg. Although these communities are very different, 

similar questions arose. Though some of the answers given were specifically tailored to t he person 

asking the question, they nevertheless have relevance to the wider public. Recognize, however, 

that every situation is different and often the answer is dependent upon who is asking the question 

and personal circumstances. Don’t hesitate to ask your personal question even if it is similar to 

one of the questions below. The Rav will try to answer your question in a timely fashion. When 

forwarding questions, please let the Rav know if it is urgent, time-sensitive or can wait for a more 

complete response with source material and explanations. 

Davening with a Minyan 

1. Should I daven with a minyan or alone? 

1.1. Kollel Yad Shaul has issued specific guidelines regarding davening with a minyan or alone. 

It has been an evolving process due to the rapid change in circumstances and the flow of 

new data. Check the latest policy of the Kollel at the time of the question. Usually, the 

notice will offer an explanation based on the current public health data. As of Adar 28 

5780 (March 24 ’20), all activities at KYS are suspended until further notice. The Beis 

Hamidrosh and library are open for learning and davening. It is quiet. 

Balancing Halochoh and Public Health Concerns 

2. Here are some of the principles that guide the Rosh Hakollel in his decisions regarding closing 

the shul for minyanim and kollel in light of the pandemic. 

2.1. A pandemic which threatens lives is a danger to life that is not directed against Jews or 

the Jewish religion. All humans are affected equally. Therefore, it is not appropriate to 

consider endangering one’s life in order to fulfil mitzvos.1 Just as when there is a danger to 

life on Yom Hakippurim or Shabbos, halochoh is set aside in favour of preservation of 

life, so too, all mitzvos related to davening are set aside, including davening with a minyan 

or reciting kaddish. These are minor matters compared to violation of Shabbos and Yom 

Hakippurim. The only issue in question is whether a way can be found to satisfy halachic 

requirements without endangering the shul community or the larger public. At certain 

stages, it had been possible (or so we thought) to create conditions in which the risk was 

negligible. This allowed for some form of minyan to continue. We have already had three 

variations of that. At a certain point, after consultation with medical and public health 

experts, it seemed that the risk was too great. Therefore, drastic measures were taken to 

avoid immediate harm to others and out of concern for the public health of the 

community in the coming weeks and months. As was explained in the last letter to the 

community, KYS was closed. The delicate balance between potential danger and a 

 
ליהרג ולא לעבור כשמתכוין להעבירו על דיש דיעות אי שרי  עיין יו''ד סימן קנ''ז ס''א ובש''ך סק''א וסק''ב   1

והקריב  לקיים המצוותנראה דלכו''ע אסור אפילו להנאת עצמו,  מי שמעבירובמכת דבר שאין אבל  הדת.
 את נפשו.
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negligible danger is a judgement call that some dayonim, rabbonim and physicians are 

trained to make. However, the crucial data utilized are not found within any halachic 

literature. The information needs to be current public health and medical data which spans 

a number of areas. One needs to learn about the aggressiveness of the virus in spreading, 

the prevalence of asymptomatic carriers, behavior of the public, treatment available, 

prevention and vaccines, capacity of the health care system to handle the crisis and more. 

Obtaining accurate information and filtering it to determine the right questions and 

factors, evaluating the risk level vis-á-vis societal and religious considerations are all part 

of the halachic process. No two rabbonim have the same training or worldview and biases; 

hence the halochoh produced by the same data may not be identical. Still, the process 

should be similar for all halachic answers. Technically, it is up to each Jew to determine 

the halochoh for himself. Should one recognize that he or she is unqualified to do so (and 

many have the humility to realize that), it is appropriate for one to find a posek that he or 

she has confidence in to make the best halachic decision for them. 

Why a Posek and not a Public Health Specialist? 

2.2. I shall expand on this point to clarify why I believe one should turn to a posek instead of 

a health care professional and shall explain the role of the posek. I believe there is some 

confusion on this matter which touches on important philosophical and theological 

values. There are another two approaches as to how one should make a public health 

policy for observant Jews that are quite similar to the approach I endorse. I believe, 

however, that the other two are incorrect and their differences may go unnoticed. In fact, 

there are a subtle, but substantive differences that could lead to a significant divergence 

in behavior. Furthermore, for the sake of understanding Judaism correctly, it is helpful to 

emphasize the nuanced differences. Although I don’t believe the deviations from the truth 

of Judaism I am about to discuss are great enough to consider believers of these 

philosophies to be outside the pale of observant Jewry, they are still erroneous and may 

even lead a person towards heresy. 

2.2.1. First erroneous belief: When it comes to medicine and public health issues, some 

people decide to drop all interest in rabbinic or halachic discourse and opt for the 

general directives of the public health officials and medical personnel appropriate for 

non-Jews. This belies an attitude that halochoh has its place in kashrus, Shabbos, 

mikve, burial, marriage, divorce, business disputes and other Torah matters, but not 

in the realm of the marketplace of life and real-life decisions and especially of public 

health issues. For such matters, one should turn to experts in these fields and bypass 

a learned rabbi and his opinion. That is a faulty perception of religion and halochoh. 

2.2.1.1. One may decide to ignore rabbinic comments on the matter because he 

has no confidence in any particular rav. That is legitimate. One may decide to listen 

to public health officials (instead of a rav) and use the data available to make 

their own decision or simply rely on public health officials and their 

recommendations. Being that the consequences of a mistake in a matter of 

public health can be grave, relying on a rav is putting one’s life and the lives of 

others, in the rav’s hands. Often the level of confidence one has in a rabbi is 

not high enough to do that. In that case, it is warranted to be wary. One should 

only rely on a rav when one is confident that he has the capacity to obtain the 

appropriate data, when the rabbi is capable of sound judgement in weighing the 

factors, when the rabbi has the time and energy to devote himself to the 

questions at hand and he realizes the import of his decision. When the Rav has 
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already demonstrated great yiras shomayim and is known to be impartial and 

would not be swayed by personal agendas or external factors, then one may, 

and should, rely on the rav to make such a decision. This is a tall order and not 

always attainable. Each person needs to make the best choice among the 

options available to him or her. Relying on public health policy when it is not 

informed by Jewish values is also fraught with problems. This is true whether 

one bypasses the rav perceiving him as superfluous (an erroneous approach) or 

whether out of a sense of despair that there is no one available to offer proper 

halachic guidance (a legitimate approach). 

2.2.2. The failing of the faulty approach divides the world into religious behavior and 

mundane matters and sees the rabbi as relevant only for religious behavior. Authentic 

Judaism maintains that every part of our lives, the mundane and the sacred, are 

equally to be guided by halochoh. Every behavior and activity, is an opportunity to 

serve Hashem and can equally purify one’s neshomoh to merit pleasure in the next 

world. Seeking religious and halachic guidance in public health matters is just as 

necessary, if not more necessary than guidance in the laws of Shabbos or kashrus. 

Someone who is unaware of that, is unfortunately lacking a true understanding of 

Judaism. 

2.2.3. There are differences in medical ethics between Jews and non-Jews.2 There are 

differences between the Torah perspective and secular perspectives that need to be 

evaluated by a person sensitive to Torah values. There are many levels of sensitivity 

to authentic Torah values and it is advisable to find someone you trust has the greatest 

clarity of Hashem’s will for humanity and Jews to guide you. 

Asking a Gadol a she’eiloh on a Public Health Issue 

2.3. The second erroneous approach I wish to reject  is often seen as more religiously 

inclined (a frummer approach) than the position I assert to be true. However, in my opinion, 

it is a dangerous and theologically vacuous perspective. In fact, I would venture to say 

that the second erroneous approach is potentially worse than the first mistake mentioned 

earlier. In some ways, believers of this approach think they are closer to Hashem, but in 

fact are further. Much further. 

2.3.1. Some people will seek rabbinic direction and have belief that when a question is 

presented to the best of one’s capability, and an answer is received by a gadol hador, 

that answer is as powerful and correct as the word of Hashem Himself regardless of 

whether the question was well understood or if all the facts were accurately presented. 

It is as if a prophet or Urim VeTumim was consulted and the answer is infallible and 

will surely lead to the best success possible. The Jewish people used to have Prophets, 

Urim VeTumim and a Sanhedrin. Direction from those sources were truly the word 

of Hashem and should be followed implicitly. However, today we are guided by 

 
2 For example, today it was publicized that an Israeli doctor in Italy shared that the operative policy 

now is that when a patient over 60 years old is admitted to the hospital in need of a respirator, he 

should be ignored and sent home instead to fend for himself (die). The scarce resources should be 

allocated for a younger patient. This may be a common policy in triage, but it is not a Jewish 

approach to medical ethics. A halachic expert in Jewish medical ethics should be involved in public 

policy for our community. Our Torah is extremely rich with direction regarding Jewish medical 

ethics. Those values should and must be addressed by any observant or G-d fearing Jew. 
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chachomim who are infused with Torah and can try their best to know what it is that 

Hashem would want, and we are well advised to heed their direction, provided they 

are given all of the relevant and accurate information. When Rav Moshe 

Feinstein or other Gedolim in the diaspora were asked questions relating to Eretz 

Yisroel, they would often answer that they will not and cannot respond. The question 

needs to be addressed to those on site. By Hashem’s grace there were chachomim in 

Eretz Yisroel that could answer the questions. The reticence to answer a she’eiloh from 

another area is probably because it is practically impossible to offer the full picture 

anytime. It is especially difficult if one is not a local and does not have a sense of the 

local circumstances and attitudes. Particularly when dealing with pikuach nefesh 

questions the concern and attitude of the people is halachically significant.3 A posek 

is not a prophet nor an oracle. He is presented facts and judges based upon the facts 

presented and his understanding of the situation which may be prejudiced by his 

experiences and local circumstances. It would be necessary to share all of the 

circumstances to receive an accurate ruling. Hence, there are limitations in asking a 

person who is foreign to the environment, culture and way of thinking. Sometimes 

there is no choice as there is no one else to turn to and that is the best course of 

action. 

2.3.2. Another acceptable approach is for a local posek who is prepared to determine the 

halochoh himself but wishes to discuss the issue with an experienced and wise posek 

seeking counsel and guidance. If the local rav asking the she’eiloh is a qualified posek, 

he may make the determination himself and take responsibility for the decision. A 

wise person can offer counsel and suggest factors that the local posek may not have 

considered. Counsel is so important. But it is just that, an approach to consider. At the 

end of the analysis, a qualified posek who has experience evaluating matters and 

coming to definitive decisions should consider all the factors and make a decision 

that he is responsible for and believes is correct. If he is still unsure, he won’t allow 

himself to decide and will conduct himself as one needs to do when the matter 

remains in doubt. A significant part of halochoh has guidelines for situations of 

unclarity and the unknown realm. 

2.3.3. However, to shrug off the responsibility of the decision by allowing someone who 

doesn’t live among the people, who has heard a short and incomplete rendition of 

the question, to decide the matter is irresponsible. Emunas chachomim plays no role 

here. Trusting that a “she’eiloh was asked and who can question the authority of the 

gadol” is a faulty process when done quickly. When the gadol has enough time to 

apply his mind and ask any relevant questions that he believes is important to address, 

it is a true she’eiloh and teshuvoh. Unfortunately, on occasion the process has taken on 

a different kind of dynamic. A quick call with limited information and quick answers. 

That is not a true psak halochoh. That is a statement elicited that is lacking in halachic 

substance and filled with the blessing of a mystical figure. It is especially egregious 

 
3 My rebbeiim, Rav Zalman Nechemioh Goldberg and Rav Shlomo Fisher Shlita, would often 

point out that the parameters of a sakonoh (danger) in halochoh should not be determined by the 

statistical or objective measure, but rather by the perception of the people. One may violate 

Shabbos if something is considered dangerous even if it really is not. One may not violate Shabbos 

if it is not considered as dangerous even if it really is. 
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when it is presented as a holy declaration as if an oracle has spoken and regardless of 

how irrational it is, the outcome should be adopted. 

2.3.4. In summary, there are some appropriate methods of asking she’eilos. When a qualified 

posek is available, we should avail ourselves of psak halochoh (as described). Another 

acceptable method is for a local posek to choose to seek counsel from a greater posek 

that is living in a different environment and the local posek will make the 

determination himself. However, in my opinion, asking a short she’iloh of someone 

living in a different set of circumstances is not a valid substitute for either of the 

above approaches. It often engenders feelings of security appropriate for people who 

heard a prophecy. (This is especially troubling when it becomes a self-fulfilling 

prophecy due to the agenda or bias of the person asking the question.) 

2.3.5. When a person believes there is no qualified posek available, then often the best option 

is to ask a sheiloh from someone unfamiliar with the circumstance. But it should come 

along with a sense of insecurity and doubt rather than confidence in the response of 

the holy sage who shared a message from Hashem Himself. 

Incorporating Public Health Data into Halochoh 

2.4. The healthy approach, in my opinion, is to recognize that a public health issue is a halachic 

question that needs input from public health officials in order to rule on the halachic 

matter. It is a halachic question because there are religious factors to the question that a 

public health official cannot appreciate nor has any tools to evaluate. It is necessary for 

the posek to know the halachic principles extremely well, to garner all the relevant and 

accurate information and properly apply them to the situation. One can seek counsel and 

halachic guidance to verify which principles should be used. One should seek accurate 

input from secular sources such as the medical and public health establishment, economic, 

social and other non-Jewish realms. Before making a decision, it is often appropriate to 

seek guidance from wise people and halachic authorities as to the correct way to apply the 

principles to the facts. However, the decision needs to be made by a human being who 

factors statistics, perceptions, risk factors, communal matters and halachic principles. It 

will never be an edict from heaven with a blessing attached. It will always be a living 

decision that might be wrong due to a miscalculation, faulty information or misapplied 

principles. Furthermore, even if correct, it may have a short shelf life as factors shift and 

circumstances change. 

2.4.1. I recognize that many Jews, even rabbonim, may not agree with this approach. (In a 

broad way it is one of the differences between contemporary chassidim and the 

yeshivish Torah world.) It may even be considered heretical to some. However, this is 

the Torah approach I have received from my Torah Masters. I have heard over the 

years my rebbeiim lament how the Jewish people shouldn’t just follow a directive that 

was given by a great Jewish leader decades ago. Often that decision was only 

appropriate for a certain time and place. The decision should constantly be revaluated 

in light of the principles and circumstances. 

2.5. As I am making decisions that affect your lives in the religious and the physical realm, I 

believe all those who wish to understand the philosophy behind my approach should be 

able to decide if this is consistent with the values that they hold dear. 
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Virtual Minyanim 

3. When davening in front of a camera that connects you to nine others that are davening (“virtual 

minyan”), it is halachically equivalent to davening alone. No kedushoh, kaddish, chazoras hashatz 

or kerias Hatorah may be recited. 

3.1. If you know someone has made a berochoh at a particular moment, even if you did not hear 

it, one may answer amen. Therefore, it is permissible to answer amen when listening to a 

live berochoh being recited on Zoom or other instant live video feed. 

Home Bound 

4. When davening at home, one should choose a designated spot for davening that will allow one 

to daven undisturbed.4 

Outdoor Minyan-Avoiding Eivoh 

5. Social distancing can be done properly in a park. However, it is not advisable to daven with a 

minyan in a public area even if there are five meters between each person. Nochrim may see it 

and unjustifiably use it to blame the Jews for spreading the virus. 

Appropriate Time to daven without a Minyan 

6. If I am davening alone, what is the best time to daven? 

6.1. The optimum time to daven shacharis is to reach shemone esrei at sunrise. Kerias Shema 

should be said about five minutes before that.5 When one will not be davening with a 

minyan, for whatever reason, and has the option to choose the time when he will daven, 

it is advisable to daven kevosikin. 

6.2. However, this may not be appropriate for our situation. Being that there is concern of the 

coronavirus spreading, one needs to maintain optimum health in case one contracts the 

disease. If one needs to change his sleeping schedule and would not be as rested or have 

his or her full strength were one to daven kevosikin, then it is advisable to daven at the 

regular time one is used to davening and maintain the normal schedule and good health. 

If one can modify his or her schedule to be able to daven at sunrise without risk to health, 

then the preferred time to daven shacharis is kevosikin. Today the sun rose at 6.14 a.m. If 

one is able to start davening at 5.45, one should be able to synchronize the tefilloh to reach 

shemone esrei at sunrise. It is not necessary to be exact; it is more important to daven with 

kavonoh and reach shemone esrei a little before or after sunrise than to focus one’s attention 

on the clock and pace. 

 
 מ''ב סימן צ' ס''ק נ''ט. 4
עד התפלה בציבור, לא יוכל ת יצטרך לחכואם דכשיש מנין לאחר הנץ החמה, ול''א עיין מ''ב סימן צ' ס''ק  5

משם לא שמענו לנד''ד, שאין מנין אח''כ ל  וך בלימודו, מוטב שיתפלל כותיקין ביחידות. אבללמוד שמא ימש
 תפלל דוקא כוותיקין בהנץ החמה.כשיעור, לא שמענו עדיפות להשיצטרף אליו, אלא יתפלל מיד 

בהנץ החמה ובלי תפילין מצוה להתפלל ביחידות דד''ה ומצוה מן המובחר אולם יעויין בביה''ל סימן נ''ח 
ובשם ר' חיים קנייבסקי מבואר דמה שכתב הביה''ל  אח''כ.מלחכות עד שיהיה מנין )לק''ש ולתפלה( 

להתפלל ביחידות במקום לאו דוקא, ואורחא דמילתא נקט, וה''ה מי שרוצה  "כוותיקין קרותרים ליהזה"
וכן מבואר משעה''צ תקצ''א ס''ק י''ג דעיקר זמן תפלת שחרית הוא בהנץ בתפלה בציבור אח''כ, רשאי. 

 החמה.

ובשםר' נסים קרליץ   החזו''א דתפלה כוותיקין עדיפא ע''פ תפלה בציבור שלא בזמן הנץ החמה.ושמענו בשם  
 זצ''ל דיתפלל כוותיקין ביחידות אף שאח''כ לא יוכל לשמוע קדיש וקדושה.

 בהנץ החמה יותר מתפלה בציבור קודם הנץ החמה.זצ''ל דעדיף תפלה ביחידות ובשם ר' אלישיב 
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6.3. One may daven minchoh any time from zeman mincha gedolah (12.45 p.m.) until just before 

sunset (6.14 p.m. today). One should finish shemone esrei before sunset. 

6.4. Maariv: When davening alone without a minyan it is important to make sure that 

you daven after tzeis hakochavim. Even one who davens minchoh and maariv back to back 

with a minyan and davens maariv before tzeis hakochavim, should not do so when davening 

beyichidus.6 Tzeis hakochavim this week is 6.42 p.m. 

6.5. There is no halachic advantage to synchronize the davening of all the members of the shul 

to daven at a set time.7 

Mechitzoh 

7. If our family davens together on Shabbos or Weekday, do we need a mechitzoh? 

7.1. You may gather your family together on Shabbos or weekday and all daven together 

without a mechitzoh. You can make it fun by choosing a male (even a child) to lead the 

davening as a chazzan. This is a good opportunity to develop self-confidence, musical 

skills, and nusach tefilloh. A mechitzoh was legislated by Chazal specifically for tefilloh betzibbur 

and other gatherings that are open to the public. It is not required when the family davens 

together. Even in a shul setting, Rav Moshe Feinstein allows there to be two women 

davening in the men’s section. He maintains that the custom in Europe was for up to two 

women to daven in the main shul. After three women, women need to be on the other 

side of a mechitzoh when davening with a minyan or in an open public forum. Any gathering 

that is by invitation only, does not require a mechitzoh. 

Diapers 

8. We have toddlers at home that are not yet toilet trained. What kind of guidance can 

you offer to us when davening in their presence? 

8.1. One may not daven within two meters of a foul odour emanating from a full diaper. If 

the diaper is clean or does not smell, one may daven in the presence of the diaper. 

 שלום עליכם 

9. Should we sing sholom aleichem Friday night? 

9.1. It is true that the custom of singing sholom aleichem is based on the midrosh that two angels 

accompany a person as he comes home from shul. If a person did not go to shul, one 

might think that since no angels have accompanied him home it is ridiculous to sing 

something without any purpose. However, I heard from my rebbi, Rav Moshe 

Heinemann, that he had asked this question to Rav Moshe Feinstein. Rav Moshe 

responded that if a person was unable to attend shul, he certainly won’t be at a 

disadvantage to those who went to shul. The angels will find their way to his home and 

he may recite the sholom aleichem. 

 
שמתפללים מעריב ומקדימיםלפני צאה''כ, התם מבואר יותר דאף אם יש מנין ב. סימן צ' ס''ק ל''מ''ב  6

ורוצה להתפלל בשעה שהציבור מתפללים דהוא מעלה בהלכה, מ''מ כיון שהוא לפני הזמן, יעדיף להתפלל 
מתפללים. וכ''ש בנד''ד דאין ציבור מתפללים אז, דודאי יחכה עד שעה שהציבור  בשעהלאחר צאה''כ ולא 
 שהוא לילה בודאי.

וביאר ר' . יכוין להתפלל בשעה שהציבור מתפלליםשמי שאנוס ואינו יכול להתפלל בציבור ס''ט בסימן צ'  7
יקבעו זמן אחד להתפלל בו ושמעתי אומרים דא''כ כל הציבור  הציבור שבו רגיל להתפלל.  נויברט ז''ל דהיינו  

. ולענ''ד הוא טעות, וכוונת המחבר שכשיש מנין המתפלל מתפללים בוכדי לקיים ענין זה של בשעה שהציבור  
וכל אחד מתפלל ביחידות, ואין כאן במקום שרגיל להתפלל יכוין תפלתו עמהם, אבל כשנתבטל המנין שלו, 

וידיאו, מ''מ הם מחולקים כל אחד במקומו, א''כ אין תפלה בציבור אף אם רואים אחד את השני במכשירי 
 בור מתפללים, ויתפלל לפי ההנחיות שכתבתי למעלה.כאן שעה שהצ
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Marital Relations 

10. These are times of suffering for the world. Are Marital Relations permissible? 

10.1. Although during the flood of Noach and the famine in Yosef Hatzaddik’s time it 

was appropriate to abstain, as long as the plague has not reached one’s city, despite the 

suffering in the world, relations are permitted. My rebbi, Rav Heineman told us that he 

had asked Rav Moshe Feinstein whether relations were permitted during the six-day war. 

Rav Moshe responded that it was permitted since the war was in Eretz Yisroel and not in 

the USA (where the question was asked). Should the plague reach Johannesburg to the 

point that there are three deaths a day in the city, the question should be revisited. 

Omissions During Tefilloh beyichidus 

11. The kedushoh recited in birkos kerias Shema may be recited without a minyan but should be read 

with the cantillations as if being read from the Novi.8 

12. When davening alone, there is a special and holy custom to add the words el melech ne’emon 

before reciting the Shema.9 This is only true if one is fulfilling the mitzvoh of Shema during 

davening. If one needed to recite Shema before davening (e.g., in order not to miss zeman kerias 

Shema), then one should not recite el melech ne’emon at either recital of Shema.10 

13. On days when selichos are recited, one may recite the inspirational poetry (piyutim) but one 

should not recite the thirteen attributes of Hashem. The Aramaic sections (machi umasi) should 

also not be recited. 

14. The set of  רצוןיהי  usually recited after kerias Hatorah need not be recited. The point of saying 

it at that time is that one has just fulfilled a great mitzvoh of reading the Torah in public. That 

offers a great merit in that one’s prayers are more readily received. Since the Torah was not 

read, it is as if it is a Sunday or Tuesday in which the יהי רצון is not recited since the Torah was 

not read.11 

15. Yizkor and el molei rachamim, may be recited in your private davening for a deceased relative or 

friend.12 

16. Friday night one may say ויכלו even if there is no other person reciting it with him.13 However, 

the rest of the tefilloh until עלינו should not be recited (in nusach Ashkenaz). 

17. It is not required to read the Torah from a Chumash during the appropriate time for kerias 

HaTorah when davening alone.14 It is advisable to read the parshoh with your family in English 

and discuss it.15 

 
 והכרעת הרמ''א. ס''ג סימן נ''ט עיין 8
 ''ק י''ד.סימן ס''א ס''ג ועיין מ''ב סרמ''א  9

 ס''א ס''ג ד''ה ויש. עת תורהד 10
11 Other examples of prayers after the fulfilment of a mitzvoh are the prayers a woman recites after 

light Shabbos candles and the added requests added after birkas hamazon. (The gemoro concludes 

bentching at אל יחסרנו. Prayers were added since it is a propitious time for tefillos to be answered 

since one just fulfilled the mitzvoh of birkas hamazon.) 
 ז''א בשם ר' אלישיב.שלזכרון רי תורה גשר החיים לא:ב, ושו''ת בצל חכמה ח''ד סימן נ''ג ובמבקש 12
 .ע''ע מ''ב רס''ח ס''ק י''ט ובביה''ל ד''ה מעומד סימן ל''ח סק''י.חזו''א או''ח  13
על  לא נמצא בצבור, ליכא חיובסימן ל''ה דקריאת התורה הוי חובת הציבור, וכשן שלמה עיין שו''ת בני 14

 . ופשוט דלא יוצר יד''ח בקריאה מתוך חומש גם אילו היה עליו חיוב כיחיד.כל יחיד
כמו שהיו נוהגים תורה. ומה שכתוב בתורה, ולימוד מענין קריאת התורה הוא חזרה על נראה דחלק  15

בזמן מתאים לכך הוא  ם במשפחתו וזמן הלפני הקריאה והעליה. ונראה דחלק זה יוכל לקיילהסביר כל קטע  
 קריאת התורה.
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ודששל ברכת החרצון יהי  .18  should be recited when davening alone. One should find out when 

Rosh Chodesh is and include that in the tefilloh. The only part that may be omitted is the 

announcement of the molad. 

19. Neither of the two יקום פורקן should be recited nor the following 16.מי שברך 

20. Those that recite a berochoh on Hallel may do so even when davening beyichidus.17 

21. When singing Hallel, if possible, try to daven together with at least another two people, (male 

or female) so that the הודו can be sung responsively. If that is not possible, Hallel can be sung 

alone.18 

Naming a Girl 

22. Our daughter was born, and I cannot go to shul to name her. What should we do? 

22.1. It is not necessary to name a girl in shul during the מי שברך after an aliyoh. It is 

perfectly acceptable to choose a name and start calling your daughter by her name and it 

will be her name as long as it is used. 

22.2. Once her name has been established by usage, there is no benefit in “giving her a 

name” at a ךברי שמ  when circumstances allow it. The entire point of giving the name at 

after the aliyoh is so that she becomes known by that name. Once she is known by that 

name, the function has been fulfilled. 

22.3. It is noteworthy that if a name is given after the aliyoh as is usually done, and the 

name is not used at all, halachically the designated and unused name never became her 

true name. The naming ceremony in retrospect was entirely superfluous. (The berochoh for 

a speedy recovery to the mother is the only redeeming aspect of the exercise). A ketuboh 

or gett that uses the Hebrew or Yiddish name of a girl as she was called at the מי שברך is 

invalid if she was never called that name by other people at the time the document was 

signed. These laws are complex, and this is not meant to be a comprehensive presentation 

of the subject. Nevertheless, I raise it in order to emphasize the insignificance of the naming 

in shul should the family have begun to actually call her by her name. It is also appropriate 

to start calling her a name (and not wait for a ceremony in shul) if it is impossible to bless 

the mother and name the daughter in shul during kerias HaTorah. 

Kerias HaTorah when Shul Starts Again 

23. When the restrictions are over, do we need to make up the Torah readings missed? 

23.1. When the majority of a community has missed one or more parshios due a power 

beyond their control (אונס), when resumption of the shul activities begins again, the baal 

korei should start from the place in the Torah which the community missed and should 

read the first aliyoh (כהן) all the way until sheni of the parshas hashavua. This way all seven 

aliyos are read from the parshas hashavua and the law to complete the entire Chumash once 

a year in kerias HaTorah is also fulfilled.19 Parshas Hachodesh need not be read if missed 

in Adar. 

 
' יעקב לוברבוים דור דרך החיים של ר. ובסישאול צרכיו בלשון ארמידאין לסימן ק''א ס''ק י''ט  במ'' 16

 דגם אין לומר המי שברך שאחריו.מליסא כתב 
א מנהג מ''מ אפשר לברך עליו , דאף שהוובשעה''צ ס''ק י''גס''ב ברמ''א ובמ''ב ס''ק ט''ו סימן תכ''ב  עיין 17

תכ''ב ס''ח כתב ובעה''ש    , ואי''ז ברכה לבטלה.ביום טוב שני של גלויות'ג וכמו שנשים מברכות על מ''ע שהז'
 דלא יברך אלא בציבור ולא ביחידות.

 קור חיים.ובמ סימן תכ''ב ס''ב ובביה''ל 18
 ח.-הובמ''ב ס''ק  ה אםס''ב ובביה''ל ד''עיין סימן קל''ה  19
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Pesach 
24. I am a first born. If there won’t be minyanim for me to join in a siyum erev Pesach 

should I fast? Is there another solution for me to partake in a siyum? 

24.1. The fast of the first-borns on erev Pesach is often bypassed by partaking in a siyum. 

One may make his own siyum without a minyan and eat. One may listen to a siyum through 

a virtual participation (Zoom, WhatsApp, phone etc.) The entire basis for the fast is not 

well established in halochoh. Normally during Nisson, it is forbidden to fast. Furthermore, 

the reason we are avoiding communal gatherings and shul attendance is due to a concern 

of transmission of the virus. It is imperative to be as strong and healthy as possible. No 

one should fast on erev Pesach even if he was not in attendance of a siyum. 

24.2. Similarly, a person who normally fasts on a yohrzeit should annul his neder with a 

talmid chochom familiar with the process of annulments of nedorim so as not to fast during 

this pandemic. 

Mechiras Chometz 

25. I usually go to the Rav to sell my chometz and shake hands and lift an item of his as a 

kinyan. This year I don’t want to (or shouldn’t) leave the house. What should I do? 

25.1. In order to appoint the Rav your agent to sell your chometz, you need not leave 

your home. You can appoint the Rav your agent online or by phone. Kollel Yad Shaul has 

a form online for you to fill out and it will be arranged from the comfort and safety of 

your home. www.kollelyadshaul.co.za  

Stocking Up on Chometz 

26. I am concerned that the situation will worsen, and there won’t be food available after 

Pesach. Normally I don’t own any chometz on Pesach and sell through the rav as a 

precaution. May I stock up now and sell real chometz this year? 

26.1. It is commendable that you avoid retaining any chometz in your home during Pesach. 

This is what the Torah asks of us and how the Mishnoh Beruroh recommends we prepare 

for Pesach.20 You should maintain that behavior and avoid housing any chometz in your 

home over Pesach. Only five grains can become chometz. There is plenty of other food 

available. If you wish to stockpile food, purchase rice, kitniyos, canned foods, seeds, corn 

and more. By looking at the list of kitniyos in the Pesach Guide I publish, you will surely 

find foods that you can eat (before and after Pesach) that are not made of the five grains. 

 
י''ב מיקל בזה שרשאי ג דהמחבר מחייב שכל החמץ יהיה מחוץ לביתו. במ''ב ס''ק ס'' סימן תמ''חעיין  20

ומקנים לנכרי בקניינים ילים יותר נא מק. האידאולם מחייב שהגוי קנה במשיכהלהחזיק החמץ בביתו 
תבא   שאני מוציא לקראת פסח. עכ''פ מי שלא מחזיק חמץ בביתובמסמכים ובקונטרס  . הארכתי בזה  אחרים

 היתרים שנתנו בשעת הדחק.כתיקונו בלי לסמוך על  עליו ברכה, ואשרי לו שמקיים רצון ד'

http://www.kollelyadshaul.co.za/

